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preserved bodies of saints, including at least 25 mummiesづと記している 190 ク
ルーズ氏によれば聖人の腐敗せざる遺体の最古の事例は 2世紀ローマの殉
教者である聖ケキリアであり最新のものは死後 60年のあいだ血と汗を出し
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His face was so filled with glory that it looked like a rose. It was deep rose red, 
and the rest of his body was glowing white like a lily. You would have said that 






These cheeks which now wan and white with wasting shall have beauteous 
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・・it is especially fitting that we should be revealed in the time of your 
priesthood・・・ For the world is in danger, from the many sins into which it falls 
every day. 31 
「汝の時代に我が発見されることは良い…（省略）なぜならば，日々起こる
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在イギリスの東部）の聖オードリー（~thelthryth I ~oelpryδ， 636 -679年）に
ついて，以下のように述べている。
[Her body] has been granted the sign of the divine miracle that the flesh of the 
buried woman could not decay, to show that she has not been corrupted by contact 
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かかる概念にまつわる興味深い事例は，『Desputisounbitwen I>e Bodi and I>e 
Soule36』という中期英語の資料がある。中世ヨーロッパの思想家のほとんどは，
遺体を食べる虫は遺体それ自体から発生すると考えた。その虫には
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文化のー側面を形作ったのである。「The‘holyplace’in the Middle Ages, was 
first and foremost the Kingdom of Sugar, the distant island of sensual happiness, 
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rather than enforcing decay and fragmentation, these practices were partly 
geared towards creating a fantasy of wholeness and incorruptibility suggestive 
of saintly corporeal preservation found in hagiography, which served to 
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「腐敗せざる遺体」 （corporaincorrupt，α）の思想的系譜 (141) 
腐敗するか否かという問題と，そして精神的な崇高さという問題は，社会的
および教会のコンテクストにおいて理解されるものであった。ここの点につい
ては，次の引用文が参考になるだろう：「Ganelonstood before the king, his body 
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「腐敗せざる遺体」 （co中oraincorrupf，α）の思想的系譜 (143) 
として，本来的な不死性は，ただ神のみが有する特質であることが記されてい
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猛 （truculenter）」や「残酷 （immαnenter)Jな死体の分割を禁じており 66，聖人の腐
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わらず，（一つの事例を挙げると） Mechthild von Magdeburg (1210岨 1285年）は，死者を「身
体と霊魂J墓で訪問した。
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こに埋められている。彼の霊魂は神の手のひらにあるが，彼のすべてはここにもいる。
彼の存在は全ての栄光と徳で現れている。」） Brown, P.百ieCult of the Saints-Its Rise and 



























( visio dei）と再臨 (parousiα）の際における復活の問題一ーを脱問題化させたので
あった。
以上のような思想的背景をふまえれば，中世の聖人の腐敗せざる遺体は，死
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On the Intellectual History of the Corpora Incormpta 
Jon MORRIS 
This paper introduces the cultural context and intellectual history of corpora incorrupt，αin 
medieval, particularly late medieval Western Europe. It introduces the light, fine perfumes, 
beauty and general splendor attributed to the corpora incorrupta in relation to the insights of a 
growing body of scholarship on religion, clas, the individual and the senses in the Middle Ages. 
It shows that in the high to late Middle Ages, the period between death and the final rotting of血e
flesh was a dangerous and ambiguous period. Against this background, the corpora incorrupt，α 
represent the counterpoint case to the bodies of sinners. However, the body and soul in pre-
Cartesian Europe were too closely linked in popular perception, though nonetheless distinct in 
aspects of scholastic thought, for any unambiguous doctrinal explanation to be provided for them 
or indeed for any other body and person. 
I argue that it was this very ambiguity, amid putative theories of the body and personal 
salvation, which characterizes the appeal of the corporαincorrupta, particularly as Catholic 
Europe moved into the Reformation and Counter-Reformation periods. This set of ideas was 
distinctly more developed than that of the purely hortatory uses of the concept and phenomenon 
of saintly incoηuption which characterizes instantiations in pre-medieval vitae. 
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